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surface ripple of "consciousness". This principle of conscious-
ness is not restricted only to an organism ; it can be present in
the outside world, though it may not express itself outwardly
in the form of mind. Mind in that respect is only an outer
ring of human consciousness. It can never be absolute nor can
it be treated exclusively. Compared to the field and the poten-
tialities of consciousness, it is insignificant, and as such those
philosophies which try to probe into Reality as an object of
mental experience or knowledge, will never satisfy human
aspirations.

Consciousness is therefore the more important principle to
be dealt with by philosophers and the problem of consciousness
in its relation to Matter is the only problem which demands to
be solved first. The whole history of philosophy, whether
Eastern or Western, is a history of struggle between Matter and
Spirit, a struggle to determine their rival claims to priority.
As far as science is concerned, it maintains, with the authority of
the experiments so far made, that Matter preceded consciousness
and that the latter arose in Matter in the course of evolution.
To a materialist monist Brahman is Matter, while to a spiritualist
monist of the type of the Indianf philolsopher "Matter also is
Brahman".

The drive of science is also towards monism which can be
made consistent with multiplicity or variety. And this idea is
not at variance with the Vedic idea which describes things in
the cosmos as one seed arranged by the universal energy in
multitudinous forms.1 Sri Aurobindo has given a very rationa-
listic explanation of the Upanishadic philosophy while inter-
preting the same through the terminology of materialism. It
neither supports the ascetic view-point of Shankara nor extreme
materialism. It does not negate Matter and run to the pure
conscient nor does it negate Spirit and run to stark matter.
It admits both matter and consciousness and covers both to reach
the synthesis of Divine Life.

With him Matter expresses itself eventually as a formula-
tion of some unknown Force, and Life begins to reveal as an
obscure energy of sensibility imprisoned in its material formula-
tion. Life and Matter are therefore not dual entities as Joad
wants us to believe but forms of the same principle of Pure
Consciousness. The sense of gulf between Life and Matter is
removed when Ignorance is dispelled, and Mind, Life and

1 Swetaswafara Upamsliad, VI. 2.